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informs us, they claimed a share of the icmnants of the

Buddha's body on the ground that they were ksatriyas like the

Buddha himself : "The Exalted one was a ksatriya and so are

we. We are worthy to receive a portion of relics of the Exalted

one". We get many other similar instances. 218 We find that

both the Sakyas (to whose race the Buddha belonged) and the

Licchavis are described as progenies of brother and sister

unions. Like the Sakyas, the Licchavis are also described as

ksatriyas.
219 Manu speaks of the Licchavis as ksatriyas, though

of the Vratya variety.
220

Regarding the Vratyas, Manu says :

*Those (sons) whom the twice-born have by the wives of equal

caste, but who, not fulfilling their scared duties, are excluded

from the initiation to Sdvitn, one must designate by the appel-

lation vratyas'.
221

We know that Mahavlra, the founder of Jainism, was the

very kin of the Licchavis and that he had many followers

among the residents of VaiSall, even among the highest officers.

Then again, between the sixth century B.C. and 200 B.C., the

earliest estimated date of the Manusmrti,222 the Licchavis had

won the good graces of the Buddha as well as of the followers

of the religion he preached. During this long interval, when the

two great 'heretic' faiths flourished in their country, the

Licchavis might not have been particular to the ceremonies and

practices that the regulations of the orthodox brahmanas

required. 'Hence we can understand how Manu, the great

brahmana law-giver came to refer to the Licchavis as

Vratyas'.
223 But Gokhale224 takes the term ksatriya in this

context to mean representative of political power rather than

a specific caste in the brahminical hierarchy and from the word

Vratya infers that they were outside the pale of the brahminical

civilization.

Scholars have divergent views about the connotation of the

word 'Vratya'.
225

Charpentier described the Vratyas, as a band
of people not governed by the rules of caste, probably repre-

senting the worst elements of Indian society, the thief, the

robber, the drunken one, etc. But Keith rejected this view by
pointing out that Manu's reference to the Rajanya Vratyas,

e.g. Licchavis and Mallas (X.22) has no value for Vedic

times.226 Haver in his article 'Der Vratya' derives 'Vratya'


